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Abstract

The Holy Qur’an is the source of guidance for the people of Islam
and humanity in the matters of this world and the hereafter. When
the light of Islam reached the land of the Arab Peninsula, the
religious scholars wrote commentaries in other languages to explain
the rules of the Holy Qur'an to the non-Arabs, especially given the
development of the Urdu language. Tafsir "Sirat ul-Jinan fi Tafsir
al-Qur'an" is one of them. The author of this commentary belongs
to the Hanafi school of thought. In this commentary, the author
has made special use of the sayings of the Companions and the
Aasar of the followers. That is why "Sirat ul-Jinan fi Tafsir al-
Qur'an" is a comprehensive commentary and it seems to be a
beautiful combination of Tafsd r al-Mathur and Tafsd r al-Rai.
This commentary is the result of the study and the efforts of the

author. The special feature of this commentary is two Urdu

Opma ACCESS 127




Review of the Style/ Minhaj of Tafsir of Bil-Mathur of Tafstr Sirat ul-Jinan fi Tafstr al-Qur’an

translations. In light of the collection of books containing modern
and previous commentaries and other Islamic sciences, this
commentary is easy to explain the demands and meanings of the
verses of the Holy Quran and the teachings and problems according
to the requirements of the present time. This commentary is also
comprehensive commentary in the light of the beliefs of the
Muslims, the characteristics of the religion of Islam, the ideologies
and practices of the Ahl al-Sunnah, in the light of the Qur'an and
Hadith, the sayings of the Companions, followers and other
religious leaders. In this research article, the Style of Qur’@nic
Exegesis of tafsir Bil Al-Mathur is described in the context of
several verses of this noticeable tafsir. This article covers all aspects

of this tafsir related to tafsir Al-Mathur.

Keywords: Methodology, Review, Style, Minhaj, Tafsir Bil-Mathur

Introduction:
The real source of the Qur'an is the Allah Almighty and His revelation. According to
the scholars and commentators, the most correct way to write a commentary on the
Qur'an is to interpret the Qur'an by Qur’anic verse. If the interpretation of a verse in
the Qur'an is not found in another verse of the Holy Qur'an then an effort to interpret
it from other sources is utilized because what is stated briefly in one place in the Qur'an
is the same thing in another place in a very rational and clear manner. In other words,
the Qur’an interprets itself. Scholars and commentators have called it Tafsir Bil Al-
Mathitr. The author of Tafsir “Sirat ul-Jinan fi Tafsir al-Quran” says:

The Holy Qurlin should be interpreted from QurQnic verses because

in some places in the Qurin a command 1s stated and in another

place the end of the period of that command is mentioned, Similarly

at some places something is said vaguely, therefore, the highest level

of commentary on the Qur@n is to interpret the QurQn from its own

verses. !

The literal Meanings of Tafsir

The word "tafstr "is basically the word fasr (£, s, r) and the word “taf'il” is the root of
this chapter, which means to reveal, uncover, expose, explain, elaborate, and clarify the
meaning of a sentence.> In Arabic term “Tafsir” is composed of the three-letter word
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"Fast" (¢used). Its meaning includes unveiling, clarifying, elaborating, declaring freely,
opening something that was previously closed, and uncovering. 3The Qur'an says:

oS (T Bt S Y1 iay G ¥

They bring to you no hypothesis, but We bring to you the correct

position and (an answer) better explained.
Allama Muhammad Ibn Jarir al-Tabari (615-694 AH) assumed that according to this
verse, in the
Narration of Hazrat Ibn-e-Abbas (RA):

Tafsir means: “detarl”and in the narration of Hazrat Mujahid, tafstr
means “statement”?’
The term tafsir means to interpret the Qur'an. Explain the meaning of a sentence.
Explain the meaning and content of their difficult words and phrases. Scholars have well-
defined the word tafsir according to their taste. Allama Badruddin Zarkashi (794 AH)
in his famous book Al-Burhan fi Alum ul-Qur’an has cleared the interpretation in these
words:

4ol 7 il 9 dgine Ol 9 88 dazma 4t e SRl 4l S 0gd 4 ) @l paacat!
daal Jouol 5 oledl ﬁ.‘.&jhéﬁ)ﬂ.ﬁb}.@.ﬂb alll ﬁ.LLQ,a;SJ\.S Sldaiw! 9 LS 9
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Interpretation is a science known for understanding the Book of Allah
revealed to the Prophet Muhammad, (PBUH), explaining its meaning,
extracting its rulings and wisdom, and preparing for that from the
science of linguistics, pronunciation, morphology, the science of
thetoric, the foundations of jutisprudence, and readings. The
interpreter needs to know the reasons for the revelation and Nasikh
wa Mansukh,

Tafstr is an awareness that helps to know the demands and meanings of the Qur'an and
to deliberate its rules and regulations. ‘Allama Abu Hayyan Al-Undlasi (745 AH)
describes,
Tafstr is the knowledge in which the words of the Qur'an are discussed in terms
of their pronunciation, their meanings, their singular, and compound rules their
meanings in syntactic form and their conclusions.
It is clear from the explanation above that interpretation references to the
knowledge that discusses the preconditions listed below.
e The state of reciting the words of the Qur'an.

e Discuss the meanings of the words.
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e With knowledge of rules that is with compound words individual and syntactic
rules are given.

e Recognize the meanings that are in the state of synthesis.
Kinds of Tafsir
There are three basic groups of Tafsir: Tafsir Al-Mathiir, Tafstr Al-Ra'y, and
Tafsir Al-Isharah.

Tafsir bi al-Mq th-lr

The main style of interpretation of the Qur'an is known "Tafsir bi al-Mathur". In
Urdu, it is called "Mathiri or traditional or imitative style". It is also known as tafsr bi
al-Riwayah". Amin al-Kholr defines: The first thing that appeared in the form of Tafstr
was the based narration which is called Tafstr Mathiir or Tafsir Ach'ri.®

“ Therefore, the scholars of Hadith are the first to appear in the field
of commeut:zr}/”.9
The makers of this style are the narrators. Shah Walf Ullah Muhadith Dehlvi says about
this style that
“There are different groups of commentators.” One group (in the

commentaty) narrates the verses that tie with the verses whether it is
a narrated Hadith or a pause, the sayings of a Tab%, or an Israeli

narration. This is the set of narrators.”
According to Dr. Muhammad Hussain Dhahabi, the effective interpretation of
the Holy Qur’'an consists of four issues:
LQur@nic verses, 1. Ahadith of the Prophet, ii- Aasar of the
Companions and vi. The sayings of the Tabiin!!
The evaluator of Tafstr bi al-Mathiir is described in the following stages.

The Era of the Prophethood (° e‘i‘@

The Qur'an was revealed in the clear Arabic language and according to the style and
expression of the Arabic Vocabulary, so that the Companions would have understood
this great word and know the aims and objectives of the Qur’anic verses. There was a
difference in their rank in terms of knowledge, intellectually and understanding. When
a Companion (R.A‘) had difﬁculty in understanding the meaning of a word in the
Qur’an, he would go to the Prophet (%) and ask for the explanation, the Prophet (%)
would explain its meaning. In the same way, sometimes the Holy prophet (%) himself
explained the meaning of the Qur’anic verses and this is the period when commentary
of the Qur'an began to be clarified when the Quran was revealed; The Holy Prophet
C%) used to explain it at the demand of various Companions. Thus, the Ahadith of the

Prophet (@) is an interpretation of numerous verses of the Qur’an.

130



Al-Mahdi Research Journal (MR]) Vol 5 Tsste 3 (January-March 2024)

The Era of the Companions

When the Holy Prophet (8) passed away from this mortal world in 1T A.H, the era of
the Companions began. During this time, the Companions used to ask each other about
the difficulties in the meanings and demands of the Holy Qur'an. In this way, the
Prophet’s statements about Tafsir were transmitted from one Companion to another.
This does not mean that only oral interpretations were given to each other. Rather,
contemporary research has shown that various Ahadith collections were made in book
form during the era of Prophethood and Companions period‘ lemong the
Companions, some scholars interpreted the Qur'an in the light of the Ahadith of the
Prophet, later called "Tafsir-ul-Qur'an bil-Hadith" and Tafsir-al-MachlQr. These
Companions would also interpret from their own view. The same opinions were later on
called “Tafsir-ul-Qur'an ba-aqwal-e-Sahaba R.A” and the third type of Tafstr Bil
Mathir was determined.

The Era of the Tahiin

As for the followers, are concerned, some scholars paid unusual attention to the
interpretation of the Holy Qur'an and collected as much material as they could from
the Ahadith of the Prophet (#) and the Aasar of the Sahabah and added Jjrihdd in ic."?

This increase later led to a permanent type of tafsir al-Mathlr, which was called "tafsir
al-Qur'an ba-aqwal Tabi‘tn". The Tabi‘tn added their opinion and ZjrthGd to the same
extent. Much ambiguity had arisen in the Qur’'an, the cause for this was the distance
from the era of the Prophet and the era of the Companions14 then Tabi‘tn solved the
problems.

The Era of Taba Tabin

As far as the Tabi‘mn are concerned, they narrated the commentary/ sayings of the tabi
‘I and tried to clarify the claims and concepts of the Qur’an. This work continued in
style and each succeeding class continued to count the interpretive sayings of the
previous class.”® The Taba Tab‘in complement the sayings of the Tabi‘in. This addition
is known as "Tafsir-ul-Qur'an Ba-q qw 1 Tab®a Tabi‘t". Tafsir is known as a type of
Bil-Rawit or Bil-Mathur.

From the above discussion, it can be concluded that this is a brief evolutionary picture
of Tafsir Bil al-Mathur from the time of Prophethood to the time of tabi‘tn.
Commentary work was done in these four periods (classes) later called Tafsir Bil Machur
or Tafsir Bil Manqul. The author of the tafsir "Sizar ul-Jinan"has also adopted this style
in his commentary from many verses at various places. Examples of Qur’'anic exegesis
are frequently found in this 7afsir. A few examples are being mentioned here.
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The Reward of Patience and Forgiveness
Patience means controlling oneself in times of happiness, trouble, sorrow and distress,
etc., and avoiding actions that are against the Sharr2h. The author says the prominence
and benefits of patience in this world and the hereafter can be explained from the fact
that Allah Alrnighty has ordered us in the Holy Qur'an many times and in different
situations of our lives to be patient, Allah Almighty says
1 53 1540 S Al 5L ¢ 5 (e 15430 51 b3kd 31 14 15048 &)
If you do a good act openly or do it in secret, or forgive an evil deed,
then, Allah is All-Forgiving, All-Powerful.
Commenting on the above verse in the Qur’an, the commentator cites four verses from
the Qur’'an for the interpretation of this verse, two of them are mentioned here.
eipiall 55 540 plsia il 4 (i s Jiey 154318 pidle 415
And if you were to harm (them) in retaliation, harm them to the
measure you were harmed. And if you opt for patience, 1t is definitely
much better for those who are patient.
o pi2 LA 15525 50e
And if one observes patience and forgives, it is, of course, one of the
courageous conducts.
The recitation of the above verses reinforce in the mind of the reader the belief that the
reward of patience and forgiveness is great, and the command and consent of Allah is
that there should be no revenge but forgiveness.
Qur’'anic Good News for Refugees
People who move from one place to another are called refugees. There can be many
reasons of migration but the word migration is associated with the early migration of
the Muslims. Great reward of this has been stated in the Holy Qur'an. Allah Almighty
says }
3542 Al <l Eass b353 Sldalsdl i 3 1543 152e Hadlls 13ial Gaddl &
19_&?3
As for those who believed and those who migrated and carried out
Jihad in the way of Allah, they hope for Allahs mercy: and Allah is
Forgiving, Very-Merciful.
Commenting on this verse, the commentator writes that in this verse faith, migration
and jihad are mentioned as three major deeds. To interpret it, the author refers to another

verse of the Holy Qur'an which says in another place about the performers of these
three deeds.

O St P W i 3 Thas 155aas 3ial G
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Those who believed and emigrated and carried out Jihad in the way
of Allah with their wealth and lives are greater in rank in the sight of
Allah, and 1t is they who are the successful. Their Lord gives them the
happy news of Mercy from Him, and of (His) Pleasure, and of
Gardens having an evetlasting bliss for them, where they shall dwell
forever, surely, it is Allah with whom Lies a great reward,
Summarizing the above two verses, commentator describes, it is clear from this that it is
not obligatory to give reward to Allah by doing deeds, but giving a reward is only the
grace of Allah Almighty.
Ruling on Avoiding Non-Sense Conversation
Lugfzve/ Non-sense talks refers to everything that is useless, unusable words and deeds
which have no benefit in this world and in the Hereafter, and through no helpful result
is expected, those with no real need and do not have any good purpose. Allah Almighty
says
G5 550 G iy oy, Lo 91 1540 8 s ¥
They will not hear anything absurd therein, but a word of peace, and
there they will have their provision at morn and eve.
The commentator, while interpreting this verse, he describes the perfect believers in the
light of the following verses of the Holy Qur'an
PAADS 1558 5300y 1353 150555331 Giha ¥ Gl
And those who do not witness falsehood, and when they pass by the
,absurd things, Pass by them with dignity
HEE YA fli. (el w805 Wlael GF 15085 L 1300yl 3500 15aads 1315
2.5
And when they hear absurd talk, they withdraw from it and say, “Our
deeds are for us and your deeds are for you. Peace be on you. We do
not desire (to be entangled with) the jgnorant people.”.”
A study of the above two verses shows that nonsense not only causes the wrath of Allah
Almighty but also the cause of the persecution of the believers. That is Why believers are
prevented from paying attention to nonsense.
Promise to those who Make Fun of Religious Symbols
The jokes with symbols of Islam are another thing and a person's mockery is another
thing. The first is disbelief and the second is sin. For example, making fun of a beard is
unbelief (disbeliever) However, making fun of a person's beard because of its speciﬁc
shape is Fisg. The Allah says
M531an o 255 adl ui-lad 3 1558 Waydadl seliall J1 akisli 1313
When you call for Salah, they take it in jest and fun. That is because
they are a people who do not understand,
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The commentators write that in the above verse there is a strong reaction of those who
make fun of religious things. Unfortunately, the same thing that the Jews and the
hypocrites used to do is coming to the so-called Muslims. Sorry to say that the Muslims
make fun of Islam religious Marks/ Symbols i.e. is disbelieving (Kufr).zs Explaining this,
the author explains by the following Qur’anic verse:
260,54 e g gl Gl Ge ke 1313

When he learns about something of Our verses, he takes it as a

laughing stock. For such people, there is 2 humiliating punishment.
The study is concluded from the above verses that the author is used the style of tafisr
al Qur'an bil Qur'an in his commentary in many places.
Reasons for Celebrating in the Shari'ah
It is permissible to rejoice within the sphere of Sharr’ah, but it is permissible to rejoice
by Violating the limits of Shariah, as in some cases, Allah forbids, Drinking, dancing,
singing, mixing of men and women, bareness and obscenity, fireworks and aerial firing.
Any occasion of happmess or any gathermg that is celebrated in thls way is unlawful

ke u}-w-h; pa 132
Thereafter, when they forgot the advice, they were given, We opened
for them doors of everything, so that when they became proud of
what they were given, We seized them suddenly and they were left in
despatr.
Commenting on the Qur@n bil Qurn, the author writes a title of the command to be
happy with the blessings of Allah and being happy with the blessings of Allah is bad if
it is haunted by thought arrogance and boasting leads to the way of the disbelievers. If
it 1is thanksgiving, then it is better and the way of the righteous rather, it is a divine
command. Interpreting this verse, the commentator mentions these verses.
285055 oL iy Ll
And about the bounty of your Lord, do talk.
Pu135aalh AULS daassss bl Jiady U5
Say, “With the grace of Allah and with His mercy (this book has been
revealed). So, they should rejoice in it.
This leads to the conclusion that it is not forbidden in the Shari'2h to rejoice and proud,
but such happiness in which there is hypocrisy and arrogance 1is not allowed in the
Shari'ah.
Fear of Hardship in Religion is a Sign of Hypocrites
Islam urges its followers to work hard and be patient in hardships. Religion is easy
because it is in accordance with nature and whatever is in accordance with nature is easy.
The Sharr'ah rules are easy in terms of power and superstition, although some rules are
more difficult than others or in some situations, they are never so difficult that they
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become unbearable and the reality in most of the world's affairs is that for every work,
one has to have some courage, effort and hard work. The Allah says

o il phtaiig GRAN pgle Eiihg (KU 5T 10pell AL )5 Uaye GE 51

0,316 1 k] 5540k 50 Ui

Had it been a gain at hand or an average journey; they would have

certainly followed you, but the distance seemed too far to them. They

will swear by Allah: “We would have certainly set out with you, if we

were able to.” They are putting themselves to ruin.16 Allah knows that

they are liars.
Commenting on the above verse of the Qur'an, the commentator writes and to adopt
only the simple things. It was also learned that hypocrites used to go to Jihad but not
for the sake of Allah Almighty but for the sake of booty. It was also learned that the
followers of the Holy Prophet (%) should be those who are with heartfelt love. Even the
hypocrites used to follow them out of fear of worldly greed or punishment.3 ' The

commentator mentions evidence from the Qur’an:
2. .

253508 13 (0535 815855 Al (Kiyie] iyl < O3l S () U
Say (O Prophet): “If you really love Allah, then follow me, and Allah
shall love you and forgive you pour sins. Allah is Most-Forgiving, Very-
Merciful”
This proves that Allah Almighty loves obedience and submission to His Prophet so
much that He forgives the sins of those who obey His messenger and turns His anger
into His pleasure.
The Place of Arafbetween Heaven and Hell
The upper part of the barrier between Heaven and Hell is called Araf” At this place,
there will be some people who will be watching the situation on both sides of Heaven
and Hell. There are many sayings in it but the correct view is that these will be the people
with equal scale of good and evil. The commentator describes verses from the Holy
Qur'an
Pl & Bzl Ciol 153065« prebivey SIE §38)85 oy HEN1 Jo5 ol Laiiis
P g e i i
Between the two groups there will be a barrier. And on Araf (the
Heights) there shall be people who will recognize each group through
their signs, and they will call out to the people of Paradise, “Peace on
you.” They will not have entered it, yet they will hope to.
The commentator writes regarding the fact that there is a veil between heaven and hell
so that the effect of hell is not in heaven and vice versa. It will be high, so it is known as
the name of Araf. Because Araf means high place, it is also mentioned in Silrah Al-
Hoadeed.
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Qur’anic Challenge to Deniers of the Qur'an
It is a fact that in the style of narration of the Qur’an, Allah Almighty has had an effect
that cannot be found in other words. There can be no word like the verses of the Qur'an
and no one can make such a word. The Qur'an says

Ol 4l 035 (53 plalaiial o 130515 ciiths alia jode yaay 1506 5, Atbl O31aks Al

et piié

Do they say that he has fabricated it? Say (to them), “Then bring ten

Surahs like this, fabricated. And call whomsoever you can, other than

Allah, if pou are true.”
Commenting on the above verse, the commentator writes that the Qur'an is a challenge
for the deniers of the Qur’an until the Day of Resurrection. If this is not the word of
Allah according to your belief, then make some verses like this Qur'an:

i 65y 558 G115 g 556 51 gl iy ool i o 0

B yand

Say, “If all the humans and Jinns join together to produce anything

Like this Qur’an, they will not (be able to) come up with anything like

1t, even if they assist one another.
Chaﬂenged to bring the likeness of ten Surah as in the verse under this comment and
challenged to bring also like in Stirah Bagara and surah Yunus. The Qur'an is true in its
above claim. The whole world of disbelief has not been able to present a single verse in
comparison to the Qur’anic verses, nor will they be able to present it till the Day of
Judgment.
The Commentator Method by Hadith
Interpretation of the Holy Qur'an in the light of the sayings and deeds of the Holy
Prophet (PBUH), the commentary of the Qur'an is called Hadith and Sirah. In many
verses of the Holy Qur’an itself, it has been made clear that the purpose of sending the
Prophet (%) into the world is to explain the verses of the Qur’an through his words,
deeds and practical life. Due to his good manners and morals he presents the Ummah
with a practical interpretation and an unprecedented image of the perfect degree of
devotion obedience and submission just as the word of Allah is wonderful and superior
to all human words. Like every act and deed of His practical life has a miraculous
superiority over all human life. The author in his commentary should eXplain from the
Abadith of the Holy Prophet}6 Foﬂowing the Sunnah, the author has given special
consideration to this method of his interpretation of the Qur'an.
The Test of Believers' Lack of Worldly Things
The world is the place of action and the hereafter is the reward. That is Why Allah
Almighty has a method of testing His servants by putting them to hardship and trial in
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order to know who is a believer and who is a disbeliever. To distinguish between the liar
and the true, the author describes an interpretation from the Holy Qur'an
2 -Eyal § a1 3 JI5A) 53 ekl 5 p 31 5 BpRII Ga sisds (S5l 5
37_&;?:4_”
Surely, We will test you with a bit of fear and hunger, and loss in
wealth and lives and fruits, and give good tidings to the patient.
A man’s test is whether or not he spends the wealth that Allah Almighty has given to him
for the sake of Allah Almighty and a poor man'’s test is that whether or not he shows
patience and gratitude for his poverty and in need. The commentator quotes a Hadith
in this respect. It is narrated from Hazrac Hassan (R.A) that the Holy Prophet (%) said
“If Allah willed, He would have made you all rich and none of you would have been in
need. He would have made it and none of you would have been rich, but Allah has tested
some of you through others.*®
From the above discussion it is clear that someone who has been made needy by Allah
Almighty should hold on to patience and perseverance and try to pass this test being
satisfied with the pleasure of Allah Almighty.
Ending Hours of Sehri (Fasting Time)
Time of pre-dawn (Sefirr)is before early Subh Sadig and the time of /fzar is before night
comes. The night starts from sunset and the day starts from Sub/ Sadiq and the fast is
observed during the day. In the Holy Qur'an:
e il Gon 3581 Jaidl oo il Iaidl (80 s 5 155505 15K 5
Eat and drink until the white thread of the dawn becomes distinct
from the black thread; then complete the fast up to the night.
The author mentioned that the above verse was revealed in favor of Hazrar Sarma bin
Qais (R.A). He (R.A) was a hardworking man. One day, while fasting, he worked all day
in his land and came home in the evening. He asked his wife for food. She was busy
cooking and he was tired so fell asleep. The wife prepared the food and woke him up.
He refused to eat because in those days it was forbidden to eat or drink after fasting. So,
in the same state, he fasted for the second time, which reached the point of weakness
and he fainted at noon. His condition was described in the presence of the Holy Prophet
C%) and this verse was revealed about him.*’
Condemnation Making Wealth by Unfair Means
Falsehood refers to how the acquisition of wealth is forbidden by the Sharr'ah, such as
the acquisition of wealth through usury, theft and gambling, the acquisition of wealth
through false oaths, false advocacy, treachery and anger, and the reward for singing. All
this is false and unlawful. Similarly, eating one's wealth in the wrong way, that is, spending
it in sin and disobedience is also included in it.

137



Review of the Style/ Minhaj of Tafsir of Bil-Mathur of Tafstr Sirat ul-Jinan fi Tafstr al-Qur’an

L el 1341 (3 L, 15 KT o a1 1 G 151085 Yol w8 o&1541 1585 Y5
41 _5padad pil 5
Do not eat up each other’s property by false means, nor approach with
1t the authorities to eat up a portion of the property of the people
sinfully; while you know (that you are unjust in doing so).
The commenter says that in the verse above it is unfair to acquire one’s property by false
means whether it be looting or snatching stealing or gambling or unfair (Haram) deeds
or unfair things or bribery or perjury is forbidden.*> Then there is a Hadith narrated
from Hazrar Abu Bakr Siddig (R.A), the Holy Prophet said “the cursed person is who
harms his Muslim brother or deceive with him.** From the above, it became clear that it
is unlawful and unfair to sue someone for illegal gain and to take him to the authorities.
False Evidence
Further, proof of false evidence is that those who have access to the Authorities should
keep in mind the command of this verse. It was also learned that the rewards of false
witness and fibulas legal practice and prosecution are unlawful.
Intercession of Prophets and Saints
Intercession means to intercede for one's younger n the presence of one's elder.
Intercession does not mean persuasion through threats and pressure, nor is intercession
done out of fear or repression. The intercession of Allah, in particular is the truth, there
is consensus on it and many verses of the Qur’an bear witness to it. The Allah Almighty
says
M5, 95858 YB1-b 2o s 4 ol pKI3- 53 a3 oo W1 pii (e s
There is no one who could intercede before Him, except after His
permission. That is Allah, your Lord. So, worship Him. Would you
strll pay no heed?
The commentator describes in the response of the above verse on the Day of Judgment
the Holy Prophets (%) the saints and the righteous and other people of Paradise will
recommend (Shifaat) and the leaders and masters of these relatives will be present.
Therefore, it is narrated from Hazrar Ubayy ibn Ka'b (R.A), that the Holy Prophet
(PBUH) said,
PR e lid Corliod padads el ala) EGS TN A3 6 13)
T will be the Imam, Khatib and Shafi'i of the Prophets on the Day
of
Resurrection and I am not proud of that.
It is narrated on the Authority of Hazrat Abu Darda (R.A) that the Holy Prophet (¥)
said
96 digy Jal o e § Sl pii
The intercession of the martyr will be popular among his seventy close relatives.
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In the light of above Qur@nicverses and Ahadith, it is clear that the intercession of the
saints and the prophets is true. On the Doomsday, when Allah Almighty will be angry,
He will be pleased with Muhammad (%) praise and supplication.
The Fate of Those who Commit Sins
The disbelievers who deny Allah and are heedless of the Hereafter have not traveled in
the land to see to the end of those who denied the messenger before them. They were
killed for denying the apostles and now their ruined lands and the traces of their demise
are a lesson.
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There is no one who could intercede before Him, except after His

permission. That is Allah, pour Lord. So, worship Him. Would you

strll pay no heed?
The author describes that one of the meanings of this verse is that the result of those
who keep on committing sins is that Allah has sealed their hearts, so much so that they
started denying the verses of Allah because of their evil deeds. In this regard, a Hadith
has been quoted. It is narrated on the Authority of Numan rbn Bashir (: R,A) that the
Holy prophet (PBUH) said, so he who avoids doubts will save his religion and his
honour, and he who falls into doubt will be caught in unlawful. Listen, every king has a
limit to his pasture appointed by Allah Almighty are his forbidden things.48
From the interpretation of above mentioned verse, it is known that due to insistence on
bad deeds, a person adopts bad beliefs. Therefore, everyone desperately needs to avoid
evil deeds in order to be safe from apostasy. In order to avoid disbelief, one should avoid
sins and in order to avoid sins, one should avoid skeptical things.
Style of Tafstr ul Qur'an Sayings of Companions (Ba-Aqwal Sahaba) Wa-Tabein's
The Companions used to interpret the Qur’an in such a way that when they did not find
the interpretation of any verse of the Qur'an in the Holy Qur'an nor did the Holy
Prophet (&) said anything about it in Hadith and Sunnah. In this case the Companions
set their opinion based on Jjtzhad. Imam Jalal-ud-Din Sayyuti quoted statement of Imam
Hakim about the commentary of the Companions that the student of Hadith should
know very well that the commentary of the Companions who are present at the time of
the revelation of the Holy Qur’an is the commentary of Imam Bukhars and Imam
Muslim. According to him, the status of the Hadlith has of Marfu®
Muhadith Ibn slah relates this to the reasons for the revelation of the Qur’anic verse.
Matters which cannot be obtained from anyone other than the Holy Prophet (%ﬁmd
which do not involve the human intellect, Otherwise, as far as the other commentaries
of the Companions are concerned, which have not been attributed to you. So, they will
be considered Mauqguf of and will not be considered Marti>® Imam Ibn-e- Taymiyyah
says when we do not find a commentary on a verse of the Qur'an in the Qur'an and

Sunnah, we should look for it from the sayings of the Companions.51
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Jalalud din Sayyuti in his book Tafsir Jalalain says that out of all the Companions, ten
Companions became famous. Then there are more narrations from Hazrat Ali than the
last three caliphs the Rightly Guided Caliphs. Because the three rightly guided Caliphs
died before Hazrat Ali. Very few narrations have been narrated from Hazrat Abu Bakr
Siddiq (R.A). Therefore, the number of traditions I have received regarding the
interpretation of the Qur'an does not exceed ten.’> When the interpretation of the
Qur’an does not match with the Qur’anic verses and the Ahadith of the Holy Prophet,
the interpretation of the Qur’anic verses should be explain in the light of the sayings of
the Companions.53

As far as the commentary of the tabi‘ten is concerned, there is a difference of opinion
among the scholars as to whether it is acceptable or not. Dr. Muhammad Hussain,
Dhahbi while quoting the arguments of religious scholars, says:

Since the followers did not directly benefit from him, their thoughts and opinions could
not be heard from him like the sayings of the Companions, because they did not see the
situation themselves when the Qur’an was revealed. Therefore, it is not far-fetched that
they have made a mistake in understanding the purpose. And what is not an argument
has been taken as an argument. Above all, as the Adal of the Companions is proved by
the text, there is no text about the followers. According to Imam Abu Hanifa, whatever
is narrated from the Messenger of Allah (%) is submissive, and whatever is narrated
from the Companions, let us follows the words of our choice. As far as Tabien words are
concerned, they are also a man and we are human too>*

Imam Ihn E}/mzj/}za/z, stated in this regard, when the commentary is not found in the
Qur@n, nor the Sunnah, nor the sayings of the Cornpanions, then many Imams turn to
the sayings of the followers. For example, Muhammad bin Ishag narrated from Mujahid
1bn Habar, who was a sign of Allah in the science of commentary, that Mujahid used to
say that he presented the Qur'an to Abdullah ibn ‘Abbas three times from beginning to
end. He would stop them at each verse and ask for commentary.

According to Dr. Muhammad Hussain Dhahabr Since we see that the Imams of Tafsir
who have limited their books of Tafsir to narrations, such as Imam Ibn Jarir, etc., they
also included in their Tafsir not only the Hadiths and sayings of the Companions but
also the relics of the tabien but also been given space to the Aqwal Tab'’ien. Therefore,
it is more prudent to count the sayings of the followers in the Tafsir al-Mathur.”

Now, below, the style of Tafstr ul Qur'an Ba—aqwal Sahaba and Tab’ien of the
commentator is presented.

Statement of the Vast knowledge of Allah

It speaks of the great knowledge of Allah and his awareness of everything. The
knowledge, that is the source of creation the wonders of creation and the evidences of

monotheism. That knowledge is the basis of the afterlife and the Day of the judgrnent,
The Allah says in the Holy Qur’an,

140



Al-Mahdi Research Journal (MR]) Vol 5 Tsste 3 (January-March 2024)

O Sl il AL 34 545 4y i (a5 sl 3l (5 o 2o

Alike (for Him) is he, from among you, who speak quietly, and he

who speaks aloud, and he who hides in the night and he who walks

out in the day:
In the commentary of the above verse, the commentator has narrated an incident by
Hazrat Aslam ( R.A), the slave of Hazrar ‘Umar bin Khattab ( R.A). Hazrat Aslam (R‘A)
says that Hazrac Umar bin Khattab (R.A) used to visit Madinah at night so that if
anyone has any need, he can fulfill it. One night he was with them, as he was walking, he
suddenly stopped at a house. A woman's voice was coming from inside saying,
"Daughter, mix a little water to milk." The girl heard this and said, "O Mother! Don't
you know that Hazrar Umar bin Khattab (R.A) has issued an order that no one should
mix water to milk? The mother heard this and said Daughter! Now Hazrat Umar (R.A)
is not seeing you, does He know that you have mixed water in milk, go and mix water in
milk? The girl heard this and said “By Allah! I can never do this that I obey him in front
of him and disobey him in his absence. At that time, even though Hazrat Umar bin
Khattab (R.A) 1s not looking at me, but my Lord Almighty 1s looking at me, I will never
mix water in milk. Hazrar Umar Faroog (R.A) had listened to all the conversations
between mother and daughter. When He (R.A) got information about the marriage of
this girl, he found out that she was not married yet. So, he sent a message to the house
of this girl to marry his son Hazrat Asim, (R‘A). So, they gladly accepted‘ Thus Hazrat
Asim (R.A) married this girl and then a daughter was born to him from whom Hazrat
Umar bin Abdul Aziz (R.A) was born.”’
Conclusion:
A review of the commentary of Mufti Muhammad Qasim Qadri on “Sirat ul-Jinan fi
Tafsir al-Qur'an” clearly shows that he has written the said Tafsir tulfilling his
circumstances, erudition and contemporary requirements. In the earlier commentaries
the commentators would direct their commentaries in the same manner in which they
had a personal tendency or scholarly consideration, keeping in view a particular aspect.
But from the study of this commentary, it is unblemished that the author has fulfilled
all the conditions of the commentary not only keeping in view the basic features of the
Qur’an, but has also offered a solution to the modern problems arising in the current
day. The Qur'anic understanding, jurisprudential insight and Ijtihad power of reasoning
as well as the beautiful aspect of the spiritual style of interpretation distinguish his
commentary from other Exegesis. In this explanation, the main subject of the Qur’an,
the completion of the religion of Al-Islam, has been mapped out. While scientific and
religious terms have been used for researchers, on the other hand, such a inclusive and
easy commentary has been given that a common reader can understand, whether he
belongs to any school of thought or to any ancient or contemporary thought.
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