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Abstract 
 
The Holy Qur’ān is the source of  guidance for the people of  Islam 
and humanity in the matters of  this world and the hereafter. When 
the light of  Islam reached the land of  the Arab Peninsula, the 
religious scholars wrote commentaries in other languages to explain 
the rules of  the Holy Qur’ān to the non-Arabs, especially given the 
development of  the Urdu language. Tafsir "Sirat ul-Jinan fi Tafsı̇r̄ 
al-Qur’ān" is one of  them. The author of  this commentary belongs 
to the Hanafi school of  thought. In this commentary, the author 
has made special use of  the sayings of  the Companions and the 
Aasar of  the followers. That is why "Sirat ul-Jinan fi Tafsir al-
Qur’ān" is a comprehensive commentary and it seems to be a 
beautiful combination of  Tafs┘r al-Mathur and Tafs┘r al-Rai. 
This commentary is the result of  the study and the efforts of  the 
author. The special feature of  this commentary is two Urdu 
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translations. In light of  the collection of  books containing modern 
and previous commentaries and other Islamic sciences, this 
commentary is easy to explain the demands and meanings of  the 
verses of  the Holy Quran and the teachings and problems according 
to the requirements of  the present time. This commentary is also 
comprehensive commentary in the light of  the beliefs of  the 
Muslims, the characteristics of  the religion of  Islam, the ideologies 
and practices of  the Ahl al-Sunnah, in the light of  the Qur’ān and 
Hadith, the sayings of  the Companions, followers and other 
religious leaders. In this research article, the Style of  Qur’ānic 
Exegesis of  tafsir Bil Al-Mathur is described in the context of  
several verses of  this noticeable tafsir. This article covers all aspects 
of  this tafsir related to tafsir Al-Mathur. 

 
Keywords: Methodology, Review, Style, Minhaj, Tafsir Bil-Mathur 
 

Introduction: 
The real source of  the Qur’ān is the Allah Almighty and His revelation.  According to 
the scholars and commentators, the most correct way to write a commentary on the 
Qur’ān is to interpret the Qur’ān by Qur’ānic verse. If  the interpretation of  a verse in 
the Qur’ān is not found in another verse of  the Holy Qur’ān then an effort to interpret 
it from other sources is utilized because what is stated briefly in one place in the Qur’ān 
is the same thing in another place in a very rational and clear manner. In other words, 
the Qur’ān interprets itself. Scholars and commentators have called it Tafsı̄̇r Bil Al-
Māthūr. The author of  Tafsir “Sirat ul-Jinan fi Tafsir al-Qurān” says: 

The Holy Qur’ān should be interpreted from Qur’ānic verses because 
in some places in the Qur’ān a command is stated and in another 
place the end of  the period of  that command is mentioned. Similarly 
at some places something is said vaguely, therefore, the highest level 
of  commentary on the Qur’ān is to interpret the Qur’ān from its own 
verses.1 

The literal Meanings of Tafsir 
The word "tafsı̄̇r "is basically the word fasr (f, s, r) and the word “taf'il” is the root of  
this chapter, which means to reveal, uncover, expose, explain, elaborate, and clarify the 
meaning of a sentence.2  In Arabic term “Tafsı̇r̄” is composed of  the three-letter word 
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"Fasr" (ف،س،ر). Its meaning includes unveiling, clarifying, elaborating, declaring freely, 
opening something that was previously closed, and uncovering.3 The Qur’ān says: 

 يَ 
َ

سِ؈فًاوَلا
ْ

ف
َ
حْسَنَ ت

َ
ݰَقِّ وَا

ْ
اکَ بِاݍ

َ
ن

ْ
 جِئ

َّ
لٍ الا

َ
کَ بِمَث

َ
وْن

ُ
ت

ْ
 4-ا

They bring to you no hypothesis, but We bring to you the correct 
position and (an answer) better explained. 

Allama Muhammad Ibn Jarir al-Tabari (615-694 AH) assumed that according to this 
verse, in the 
Narration of  Hazrat Ibn-e-‘Abbās (RA):  

Tafsı̇r̄ means: “detail” and in the narration of  Hazrat Mujahid, tafsı̄̇r 
means “statement”.5  

The term tafsı̄̇r means to interpret the Qur'an. Explain the meaning of  a sentence. 
Explain the meaning and content of  their difficult words and phrases. Scholars have well-
defined the word tafsı̄̇r according to their taste. Allama Badruddin Zarkashi (794 AH) 
in his famous book Al-Burhan fi ‘Alum ul-Qur’ān has cleared the interpretation in these 
words: 

ѱ ΄امو بیان معنیѱ و استخراج احصلى الله عليه وسلم التفس؈فعلم лعرف بѱ فЌم کتاب الله الم؇قل عڴу نȎیѱ محمد 

اللغة والنЌو والتصرмف و علم البیان و اصول  لفقѱ  و حکمة و استعداد ذالک من علم

 6والقراءت و یحتاج المفسر  لمعرفة  اسباب ال؇قول والناܥݸ والمɴسوک

Interpretation is a science known for understanding the Book of  Allah 
revealed to the Prophet Muhammad, (PBUH), explaining its meaning, 
extracting its rulings and wisdom, and preparing for that from the 
science of  linguistics, pronunciation, morphology, the science of 
rhetoric, the foundations of  jurisprudence, and readings. The 
interpreter needs to know the reasons for the revelation and Nasikh 
wa Mansukh. 

Tafsı̄̇r is an awareness that helps to know the demands and meanings of  the Qur’ān and 
to deliberate its rules and regulations. ‘Allama Abu Hayyan Al-Undlasi (745 AH) 
describes,  

Tafsı̇r̄ is the knowledge in which the words of  the Qur'an are discussed in terms 
of  their pronunciation, their meanings, their singular, and compound rules their 
meanings in syntactic form and their conclusions.7 
 It is clear from the explanation above that interpretation references to the 
knowledge that discusses the preconditions listed below. 

 The state of reciting the words of the Qur’ān. 
 Discuss the meanings of the words. 
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 With knowledge of rules that is with compound words individual and syntactic 
rules are given. 

 Recognize the meanings that are in the state of synthesis. 
Kinds of Tafsı̄̇r 

There are three basic groups of  Tafsı̄̇r: Tafsı̄̇r Al-Māthūr, Tafsı̄̇r Al-Rā’y, and 
Tafsı̄̇r Al-Ishārah. 

Tafsı̄̇r bi al-M┐th┴r  
The main style of  interpretation of  the Qur’ān is known "Tafsı̄̇r bi al-Māthūr".  In 
Urdu, it is called "Māthūri or traditional or imitative style". It is also known as tafsı̇r̄ bi 
al-Riwāyah". Amin al-Kholı̇ ̄defines: The first thing that appeared in the form of Tafsı̄̇r 
was the based narration which is called Tafsı̇r̄ Māthūr or Tafsı ̇r̄ Ath’rı̄̇.8  

“Therefore, the scholars of  Hadı̇t̄h are the first to appear in the field 
   of  commentary”.9 
The makers of  this style are the narrators. Shah Walı̄̇ Ullah Muhadith Dehlvi says about 
this style that  

“There are different groups of  commentators.” One group (in the 
commentary) narrates the verses that tie with the verses whether it is 
a narrated Hadı̇t̄h or a pause, the sayings of  a Tab‘i, or an Israelı̇ ̄

narration. This is the set of  narrators.   
According to Dr. Muhammad Hussain Dhahabi, the effective interpretation of  
the Holy Qur’ān consists of  four issues:  

i.Qur’ānic verses,  ii. Ahadı̇t̄h of  the Prophet, iii- Aasar of  the 
Companions and vi. The sayings of  the Tabi‘in.11  

The evaluator of  Tafsı̄̇r bi al-Māthūr is described in the following stages. 

The Era of the Prophethood (صلى الله عليه وسلم) 
The Qur’ān was revealed in the clear Arabic language and according to the style and 
expression of the Arabic vocabulary, so that the Companions would have understood 
this great word and know the aims and objectives of  the Qur’ānic verses. There was a 
difference in their rank in terms of  knowledge, intellectually and understanding. When 
a Companion (R.A.) had difficulty in understanding the meaning of a word in the 
Qur’ān, he would go to the Prophet (صلى الله عليه وسلم) and ask for the explanation, the Prophet (صلى الله عليه وسلم) 
would explain its meaning. In the same way, sometimes the Holy prophet (صلى الله عليه وسلم) himself  
explained the meaning of the Qur’ānic verses and this is the period when commentary 
of  the Qur’ān began to be clarified when the Quran was revealed; The Holy Prophet 
used to explain it at the demand of (صلى الله عليه وسلم)  various Companions. Thus, the Ahadı̄̇th of  the 
Prophet (صلى الله عليه وسلم) is an interpretation of  numerous verses of  the Qur’ān. 
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The Era of the Companions 
When the Holy Prophet (صلى الله عليه وسلم) passed away from this mortal world in 11 A.H, the era of  
the Companions began. During this time, the Companions used to ask each other about 
the difficulties in the meanings and demands of  the Holy Qur’ān. In this way, the 
Prophet’s statements about Tafsı̄̇r were transmitted from one Companion to another. 
This does not mean that only oral interpretations were given to each other. Rather, 
contemporary research has shown that various Ahadı̇t̄h collections were made in book 
form during the era of  Prophethood and Companions period. 12Among the 
Companions, some scholars interpreted the Qur’ān in the light of  the Ahadı̄̇th of  the 
Prophet, later called "Tafsı̄̇r-ul-Qur’ān bil-Hadı̄̇th" and Tafsı̄̇r-al-Māthūr. These 
Companions would also interpret from their own view. The same opinions were later on 
called “Tafsı̄̇r-ul-Qur’ān ba-aqwal-e-Sahaba R.A” and the third type of  Tafsı̄̇r Bil 
Māthūr was determined. 

The Era of the Tābi‘ı ̇n̄ 
As for the followers, are concerned, some scholars paid unusual attention to the 
interpretation of  the Holy Qur’ān and collected as much material as they could from 
the Ahadı̇t̄h of  the Prophet (صلى الله عليه وسلم) and the Aasar of  the Sahabah and added Ijtihād in it.13 
This increase later led to a permanent type of  tafsı̄̇r al-Māthūr, which was called "tafsı̄̇r 
al-Qur’ān ba-aqwal Tābi‘ı ̇n̄". The Tābi‘ı ̇n̄ added their opinion and Ijtihād to the same 
extent. Much ambiguity had arisen in the Qur’ān, the cause for this was the distance 
from the era of  the Prophet and the era of  the Companions14 then Tābi‘ı ̇n̄ solved the 
problems.  

The Era of Taba Tābi‘ı ̇n̄ 
As far as the Tābi‘ı ̇n̄ are concerned, they narrated the commentary/sayings of  the tābi 
‘ı̇n̄ and tried to clarify the claims and concepts of  the Qur’ān. This work continued in 
style and each succeeding class continued to count the interpretive sayings of  the 
previous class.15 The Taba Tab‘in complement the sayings of  the Tabi‘in. This addition 
is known as "Tafsı̄̇r-ul-Qur’ān Ba-┐qw┐l Tab‘a Tābi‘ı ̇n̄". Tafsı̄̇r is known as a type of  
Bil-Rawit or Bil-Māthūr.  

From the above discussion, it can be concluded that this is a brief  evolutionary picture 
of  Tafsı̄̇r Bil al-Mathur from the time of  Prophethood to the time of  tābi‘ı ̇n̄. 
Commentary work was done in these four periods (classes) later called Tafsı̄̇r Bil Māthūr 
or Tafsı̄̇r Bil Manqul. The author of  the tafsir "Sirat ul-Jinan" has also adopted this style 
in his commentary from many verses at various places. Examples of  Qur’ānic exegesis 
are frequently found in this Tafsir. A few examples are being mentioned here. 
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The Reward of Patience and Forgiveness 
Patience means controlling oneself  in times of  happiness, trouble, sorrow and distress, 
etc., and avoiding actions that are against the Shari'ah. The author says the prominence 
and benefits of  patience in this world and the hereafter can be explained from the fact 
that Allah Almighty has ordered us in the Holy Qur’ān many times and in different 
situations of  our lives to be patient, Allah Almighty says 

دِيْرًا۔
َ
ا ق եو

ُ
 عَف

َ
ان

َ
ɠ 

َ ّٰ଻ َّاِن
َ
ءٍ ف

ۗ
وْا عَنْ سُوْ

ُ
عْف

َ
Ȗ ْو

َ
وْهُ ا

ُ
ف

ْ
خ

ُ
وْ ت

َ
؈ْفًا ا

َ
بْدُوْا خ

ُ
 ت

ْ
  16اِن

If  you do a good act openly or do it in secret, or forgive an evil deed, 
then, Allah is All-Forgiving, All-Powerful. 

Commenting on the above verse in the Qur’ān, the commentator cites four verses from 
the Qur’ān for the interpretation of  this verse, two of  them are mentioned here. 

لِ مَا عُ 
ْ
عَاقِبُوْا بِمِث

َ
مْ ف

ُ
بْت

َ
 عَاق

ْ
؄ِفِيْنَ وَاِن لصّٰ ِ

ّ
؈ْفٌ ل

َ
ɺُوَ خ

َ
مْ ل

ُ
 ص؄ََفْت

ْ
ن խ؉

َ
مْ بِهٖ  ۭوَل

ُ
 17۔وْقِبْت

And if  you were to harm (them) in retaliation, harm them to the 
measure you were harmed. And if  you opt for patience, it is definitely 
much better for those who are patient. 

نْ ص؄ََفَ 
َ َ
مُوْرِ۔ وَلم

ُ ْ
نْ عَزْمِ الا ِ

َ
لِكَ لم

ٰ
رَ اِنَّ ذ

َ
ف

َ
 18وَغ

And if  one observes patience and forgives, it is, of  course, one of  the 
courageous conducts. 

The recitation of  the above verses reinforce in the mind of the reader the belief  that the 
reward of  patience and forgiveness is great, and the command and consent of  Allah is 
that there should be no revenge but forgiveness. 
Qur’ānic Good News for Refugees 
People who move from one place to another are called refugees. There can be many 
reasons of  migration but the word migration is associated with the early migration of 
the Muslims. Great reward of  this has been stated in the Holy Qur’ān. Allah Almighty 
says 

 ِ ّٰ଻ 
َ

 رَحْمَت
َ

كَ يَرْجُوْن խى
ٰۗ
ول

ُ
ِ ۙ ا

ّٰ଻ ِيْلȎَِس ʏِْدُوْا ࡩɺَٰاجَرُوْا وَجЋَ َذِيْن
َّ
وْا وَال

ُ
مَن

ٰ
ذِيْنَ ا

َّ
 اِنَّ ال

ُ
ف

َ
ُ غ ّٰ଻َوْرٌ  ۭ و

حِيْمٌ۔  19رَّ

As for those who believed and those who migrated and carried out 
Jihad in the way of  Allah, they hope for Allah’s mercy: and Allah is 
Forgiving, Very-Merciful.  

Commenting on this verse, the commentator writes that in this verse faith, migration 
and jihad are mentioned as three major deeds. To interpret it, the author refers to another 
verse of  the Holy Qur’ān which says in another place about the performers of  these 
three deeds. 

 ِ ّٰ଻ ِيْلȎَِس ʏِْدُوْا ࡩɺَٰاجَرُوْا وَجɸََوْا و
ُ
مَن

ٰ
ذِيْنَ ا

َّ
ل

َ
جْرٌ ا

َ
 ا

ٓ
دَهٗ

ْ
 عِن

َ ّٰ଻ َّ۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔ۭاِن 

 20عَظِيْمٌ۔
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Those who believed and emigrated and carried out Jihad in the way 
of  Allah with their wealth and lives are greater in rank in the sight of  
Allah, and it is they who are the successful. Their Lord gives them the 
happy news of  Mercy from Him, and of (His) Pleasure, and of 
Gardens having an everlasting bliss for them, where they shall dwell 
forever, surely, it is Allah with whom lies a great reward. 

Summarizing the above two verses, commentator describes, it is clear from this that it is 
not obligatory to give reward to Allah by doing deeds, but giving a reward is only the 
grace of  Allah Almighty. 
Ruling on Avoiding Non-Sense Conversation 
Lughve/Non-sense talks refers to everything that is useless, unusable words and deeds 
which have no benefit in this world and in the Hereafter, and through no helpful result 
is expected, those with no real need and do not have any good purpose. Allah Almighty 
says 

 فِ 
َ

 ʇَسْمَعُوْن
َ

ا۔لا եعَشِي  وَّ
ً
رَة

ْ
ڈَا بُك ْٕ ـɺُمْ فِ

ُ
ق

ْ
ɺُمْ رِز

َ
مًا ۭ وَل

ٰ
 سَل

َّ
وًا اِلا

ْ
غ

َ
ڈَا ل ْٕ21 

They will not hear anything absurd therein, but a word of  peace, and 
there they will have their provision at morn and eve.  

The commentator, while interpreting this verse, he describes the perfect believers in the 
light of  the following verses of  the Holy Qur’ān 

وْا كِرَامًا وِ مَرُّ
ْ
غ

َّ
وْا بِالل ا مَرُّ

َ
وْرَ  ۙ وَاِذ  الزُّ

َ
ɺَدُوْن

ْ
 ʇَش

َ
ذِيْنَ لا

َّ
  22۔وَال

And those who do not witness falsehood, and when they pass by the 
absurd things, Pass by them with dignity, 

 
َ
هُ وَق

ْ
عْرَضُوْا عَن

َ
وَ ا

ْ
غ

َّ
ا سَمِعُوا الل

َ
ڧʏِ وَاِذ

َ
Ȏْت

َ
 ن

َ
مْ ۡ لا

ُ
يْك

َ
مٌ عَل

ٰ
مْ  ۡ سَل

ُ
ك

ُ
عْمَال

َ
مْ ا

ُ
ك

َ
ا وَل

َ
ن

ُ
عْمَال

َ
 ا

ٓ
ا

َ
ن

َ
وْا ل

ُ
ال

 
َ

ݨɺِٰلِ؈ْن
ْ

 23۔اݍ
And when they hear absurd talk, they withdraw from it and say, “Our 
deeds are for us and your deeds are for you. Peace be on you. We do 
not desire (to be entangled with) the ignorant people.”." 

A study of  the above two verses shows that nonsense not only causes the wrath of  Allah 
Almighty but also the cause of  the persecution of the believers. That is why believers are 
prevented from paying attention to nonsense. 
Promise to those who Make Fun of  Religious Symbols 
The jokes with symbols of  Islam are another thing and a person's mockery is another 
thing. The first is disbelief  and the second is sin. For example, making fun of a beard is 
unbelief  (disbeliever). However, making fun of  a person's beard because of  its specific 
shape is Fisq. The Allah says 

 
ؕ
عِبًا

َ
وɸَْا ɸُزُوًا وَّ ل

ُ
ذ

َ
خ

َّ
وةِ ات

ٰ
ل ʄ الصَّ

َ
مْ اِڲ

ُ
ادَیْت

َ
ا ن

َ
ڈُمْ -وَ اِذ َّٰ َ

لِكَ بِا
ٰ
  ذ

َ
وْن

ُ
 лَعْقِل

َّ
وْمٌ لا

َ
 24۔ق

When you call for Salah, they take it in jest and fun. That is because 
they are a people who do not understand. 
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The commentators write that in the above verse there is a strong reaction of  those who 
make fun of  religious things. Unfortunately, the same thing that the Jews and the 
hypocrites used to do is coming to the so-called Muslims. Sorry to say that the Muslims 
make fun of  Islam religious Marks/Symbols i.e. is disbelieving (Kufr).25 Explaining this, 
the author explains by the following Qur’ānic verse: 

ɺِ؈ْنٌ  ابٌ مُّ
َ

ɺُمْ عَذ
َ
ىٕكَ ل

ٰٓ
ول

ُ
ا ۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔۔ا

َ
یȘِٰن

ٰ
ا عَلِمَ مِنْ ا

َ
 26۔وَ اِذ

When he learns about something of  Our verses, he takes it as a 
laughing stock. For such people, there is a humiliating punishment. 

The study is concluded from the above verses that the author is used the style of  tafisr 
al Qur’ān bil Qur’ān in his commentary in many places.  
Reasons for Celebrating in the Shari'ah 
It is permissible to rejoice within the sphere of  Shari'ah, but it is permissible to rejoice 
by violating the limits of  Shari'ah, as in some cases, Allah forbids, Drinking, dancing, 
singing, mixing of  men and women, bareness and obscenity, fireworks and aerial firing. 
Any occasion of happiness or any gathering that is celebrated in this way is unlawful. 

 
َ
ا ا

ٓ
وْ

ُ
وْت

ُ
 ا

ٓ
رِحُوْا بِمَا

َ
ا ف

َ
ܢ اِذ ّٰۘ ܣْءٍ ۭ حَ

َ
لِّ ءۜ

ُ
ɠ َبْوَاب

َ
ڈِمْ ا ْٕ َ

ا عَل
َ
حْن

َ
ت

َ
رُوْا بِهٖ ف ِ

ّ
ك

ُ
سُوْا مَا ذ

َ
ɲ ا مَّ

َ
ل

َ
ڈُمْ Ȋَ ف ٰٰ ْ

ذ
َ
 خ

ً
ة

َ
ت

ْ
غ

 
َ

بْلِسُوْن ا ɸُمْ مُّ
َ
اِذ

َ
 27۔ف

Thereafter, when they forgot the advice, they were given, We opened 
for them doors of  everything, so that when they became proud of  
what they were given, We seized them suddenly and they were left in 
despair. 

Commenting on the Qur’ān bil Qur’ān, the author writes a title of  the command to be 
happy with the blessings of  Allah and being happy with the blessings of  Allah is bad if  
it is haunted by thought arrogance and boasting leads to the way of the disbelievers. If  
it is thanksgiving, then it is better and the way of  the righteous rather, it is a divine 
command. Interpreting this verse, the commentator mentions these verses.  

۔
ْ

ث حَدِّ
َ
كَ ف ِȋَّا بِنِعْمَةِ ر مَّ

َ
  28وَا

And about the bounty of  your Lord, do talk.  
رَحُوْا

ْ
يَف

ْ
ل

َ
لِكَ ف

ٰ
بِذ

َ
ِ وȋَِرَحْمَتِهٖ ف

ّٰ଻ ِضْل
َ

لْ بِف
ُ
  29۔ق

Say, “With the grace of  Allah and with His mercy (this book has been 
revealed). So, they should rejoice in it.  

This leads to the conclusion that it is not forbidden in the Shari'ah to rejoice and proud, 
but such happiness in which there is hypocrisy and arrogance is not allowed in the 
Shari'ah.  
Fear of  Hardship in Religion is a Sign of Hypocrites 
Islam urges its followers to work hard and be patient in hardships. Religion is easy 
because it is in accordance with nature and whatever is in accordance with nature is easy. 
The Shari'ah rules are easy in terms of power and superstition, although some rules are 
more difficult than others or in some situations, they are never so difficult that they 
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become unbearable and the reality in most of  the world's affairs is that for every work, 
one has to have some courage, effort and hard work. The Allah says 

 
َ

وْن
ُ
  وَسَيَحْلِف

ُ
ة

َّ
ق

ُّ
ڈِمُ الش ْٕ َ

 عَل
ْ

 Ȋَعُدَت
ۢ

كِنْ
ٰ
بَعُوْكَ وَل

َّ
ت

َّ
اصِدًا لا

َ
رًا ق

َ
سَف رʈِْبًا وَّ

َ
 عَرَضًا ق

َ
ان

َ
ɠ ْو

َ
وِ بِ  ل

َ
ِ ل

اוّٰ

۔
َ

ذِبُوْن
ٰ
ك

َ
ڈُمْ ل َّٰ مُ اِ

َ
ُ ʇَعْل ّٰ଻َمْ ۚ وɺَُس

ُ
ف

ْ
ن

َ
 ا

َ
وْن

ُ
مْ ۚ ٱُڈْلِك

ُ
ا مَعَك

َ
رَجْن

َ
ݵ

َ
ا ݍ

َ
عْن

َ
ـط

َ
  30اسْـت

Had it been a gain at hand or an average journey, they would have 
certainly followed you, but the distance seemed too far to them. They 
will swear by Allah: “We would have certainly set out with you, if  we 
were able to.” They are putting themselves to ruin.16 Allah knows that 
they are liars.  

Commenting on the above verse of  the Qur’ān, the commentator writes and to adopt 
only the simple things. It was also learned that hypocrites used to go to Jihad but not 
for the sake of  Allah Almighty but for the sake of  booty. It was also learned that the 
followers of  the Holy Prophet (صلى الله عليه وسلم) should be those who are with heartfelt love. Even the 
hypocrites used to follow them out of  fear of  worldly greed or punishment.31 The 
commentator mentions evidence from the Qur’ān:  

وْ 
ُ

ف
َ
ُ غ ّٰ଻َمْ ۭو

ُ
وȋَْك

ُ
ن

ُ
مْ ذ

ُ
ك

َ
فِرْ ل

ْ
ُ وʉََغ ّٰ଻ ُم

ُ
بِعُوɲِْيْ يُحْبِبْك

َّ
ات

َ
 ف

َ ّٰ଻ 
َ

وْن حِبُّ
ُ
مْ ت

ُ
ت

ْ
ن

ُ
 ك

ْ
لْ اِن

ُ
حِيْمٌ رٌ ق   32۔ رَّ

Say (O Prophet): “If  you really love Allah, then follow me, and Allah 
shall love you and forgive you your sins. Allah is Most-Forgiving, Very-
Merciful.” 

This proves that Allah Almighty loves obedience and submission to His Prophet so 
much that He forgives the sins of  those who obey His messenger and turns His anger 
into His pleasure. 
The Place of  Araf between Heaven and Hell 
The upper part of  the barrier between Heaven and Hell is called Araf. At this place, 
there will be some people who will be watching the situation on both sides of  Heaven 
and Hell. There are many sayings in it but the correct view is that these will be the people 
with equal scale of  good and evil. The commentator describes verses from the Holy 
Qur’ān 

 
ْ

ن
َ
ةِ ا

َّ
ݨَن

ْ
ݰٰبَ اݍ ْܵ َ

ادَوْا ا
َ
 Ȋِسِيْمٰٖڈُمْ ۚ وَن

ۢ ե
لا

ُ
 ك

َ
وْن

ُ
عْرِف َّʇ ٌعْرَافِ رِجَال

َ ْ
ʏ الا

َ
ڈُمَا ݯِݨَابٌ ۚ وَعَڴ َٔ مٌ وȋََيْ

ٰ
 سَل

 
َ

مَعُوْن
ْ
وɸَْا وɸَُمْ يَط

ُ
ل

ُ
مْ يَدْخ

َ
مْ ۣ ل

ُ
يْك

َ
 33۔عَل

Between the two groups there will be a barrier. And on Araf  (the 
Heights) there shall be people who will recognize each group through 
their signs, and they will call out to the people of  Paradise, “Peace on 
you.” They will not have entered it, yet they will hope to. 

The commentator writes regarding the fact that there is a veil between heaven and hell 
so that the effect of  hell is not in heaven and vice versa. It will be high, so it is known as 
the name of Araf. Because Araf means high place, it is also mentioned in Sūrah Al-
Hadeed.  



Review of  the Style/Minhaj of  Tafsir of  Bil-Mathur of  Tafsı ̇̄r Sirat ul-Jinan fi Tafsı ̇̄r al-Qur’ān 
 

Qur’ānic Challenge to Deniers of  the Qur’ān 
It is a fact that in the style of  narration of  the Qur’ān, Allah Almighty has had an effect 
that cannot be found in other words. There can be no word like the verses of  the Qur’ān 
and no one can make such a word. The Qur’ān says 

نْ دُ  مْ مِّ
ُ
عْت

َ
ط

َ
ادْعُوْا مَنِ اسْت فَيٰتٍ وَّ

َ
؅

ْ
لِهٖ مُف

ْ
ث رِ سُوَرٍ مِّ

ْ
وْا Ȋِعَش

ُ
ت

ْ
ا

َ
لْ ف

ُ
فٰىهُ  ۭ ق

َ
؅

ْ
 اف

َ
وْن

ُ
وْل

ُ
مْ يَق

َ
ِ ا ّٰ଻ ِوْن 

ْ
 اِن

 
َ

مْ صٰدِقِ؈ْن
ُ
ت

ْ
ن

ُ
  34۔ك

Do they say that he has fabricated it? Say (to them), “Then bring ten 
Surahs like this, fabricated. And call whomsoever you can, other than 
Allah, if  you are true.” 

Commenting on the above verse, the commentator writes that the Qur’ān is a challenge 
for the deniers of  the Qur’ān until the Day of  Resurrection. If  this is not the word of 
Allah according to your belief, then make some verses like this Qur’ān: 

نِ اجْ  խ؉
َّ
لْ ل

ُ
 Ȋَعْضُ ق

َ
ان

َ
ɠ ْو

َ
لِهٖ وَل

ْ
 بِمِث

َ
وْن

ُ
ت

ْ
 يَا

َ
نِ لا

ٰ
رْا

ُ
ق

ْ
ا ال

َ
لِ ɸٰذ

ْ
وْا بِمِث

ُ
ت

ْ
ا  يَّ

ْ
ن

َ
ʏ ا

ٰٓ
ݨِنُّ عَڴ

ْ
سُ وَاݍ

ْ
ɲ ِ

ْ
مَعَتِ الا

َ
مْ ɺُ ت

ɺِ؈ْفًا
َ
  35۔لِبَعْضٍ ظ

Say, “If  all the humans and Jinns join together to produce anything 
like this Qur’an, they will not (be able to) come up with anything like 
it, even if  they assist one another.  

Challenged to bring the likeness of  ten Sūrah as in the verse under this comment and 
challenged to bring also like in Sūrah Baqara and surah Yunus. The Qur’ān is true in its 
above claim. The whole world of  disbelief  has not been able to present a single verse in 
comparison to the Qur’ānic verses, nor will they be able to present it till the Day of 
Judgment. 
The Commentator Method by Hadı̄̇th 
Interpretation of  the Holy Qur’ān in the light of  the sayings and deeds of  the Holy 
Prophet (PBUH), the commentary of  the Qur’ān is called Hadı̄̇th and Sirah. In many 
verses of  the Holy Qur’ān itself, it has been made clear that the purpose of  sending the 
Prophet (صلى الله عليه وسلم) into the world is to explain the verses of  the Qur’ān through his words, 
deeds and practical life. Due to his good manners and morals he presents the Ummah 
with a practical interpretation and an unprecedented image of  the perfect degree of  
devotion obedience and submission just as the word of Allah is wonderful and superior 
to all human words. Like every act and deed of His practical life has a miraculous 
superiority over all human life. The author in his commentary should explain from the 
Ahadı̇t̄h of  the Holy Prophet.36 Following the Sunnah, the author has given special 
consideration to this method of  his interpretation of  the Qur’ān. 
The Test of  Believers' Lack of  Worldly Things 
The world is the place of  action and the hereafter is the reward. That is why Allah 
Almighty has a method of  testing His servants by putting them to hardship and trial in 
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order to know who is a believer and who is a disbeliever. To distinguish between the liar 
and the true, the author describes an interpretation from the Holy Qur’ān 

 
ؕ

مَرٰتِ
َّ
سِ وَ الث

ُ
ف

ْ
ن
َ ْ
مْوَالِ وَ الا

َ ْ
نَ الا صٍ مِّ

ْ
ق

َ
ݨُوْ عِ وَ ن

ْ
وْفِ وَ اݍ

َ
ݵ

ْ
نَ اݍ ܢْءٍ مِّ

َ
مْ Ȋِآۜ

ُ
ك

َّ
وَن

ُ
بْل

َ
ن

َ
رِ -وَ ل ِ

ّ
وَ Ȋَش

؄ِفِیْنَ    37۔الصّٰ
Surely, We will test you with a bit of  fear and hunger, and loss in 
wealth and lives and fruits, and give good tidings to the patient.  

A man’s test is whether or not he spends the wealth that Allah Almighty has given to him 
for the sake of  Allah Almighty and a poor man’s test is that whether or not he shows 
patience and gratitude for his poverty and in need. The commentator quotes a Hadı̇t̄h 
in this respect. It is narrated from Hazrat Hassan (R.A) that the Holy Prophet (صلى الله عليه وسلم) said 
“If  Allah willed, He would have made you all rich and none of  you would have been in 
need. He would have made it and none of you would have been rich, but Allah has tested 
some of  you through others.38 
From the above discussion it is clear that someone who has been made needy by Allah 
Almighty should hold on to patience and perseverance and try to pass this test being 
satisfied with the pleasure of  Allah Almighty. 
Ending Hours of  Sehri (Fasting Time) 
Time of  pre-dawn (Sehri) is before early Subh Sadiq and the time of  Iftar is before night 
comes. The night starts from sunset and the day starts from Subh Sadiq and the fast is 
observed during the day. In the Holy Qur’ān: 

سْوَدِ مِنَ 
َ ْ
یْطِ الا

َ
ݵ

ْ
بْیَضُ مِنَ اݍ

َ ْ
 الا

ُ
یْط

َ
ݵ

ْ
مُ اݍ

ُ
ك

َ
 ل

َ
ن بَ؈َّ

َ
Șَܢ ی ّٰۘ رȋَُوْا حَ

ْ
وْا وَ اش

ُ
ل

ُ
ɠ َجْرِ  و

َ
ف

ْ
  39۪◌۔ال

Eat and drink until the white thread of the dawn becomes distinct 
from the black thread; then complete the fast up to the night. 

The author mentioned that the above verse was revealed in favor of  Hazrat Sarma bin 
Qais (R.A). He (R.A) was a hardworking man. One day, while fasting, he worked all day 
in his land and came home in the evening. He asked his wife for food. She was busy 
cooking and he was tired so fell asleep. The wife prepared the food and woke him up. 
He refused to eat because in those days it was forbidden to eat or drink after fasting. So, 
in the same state, he fasted for the second time, which reached the point of  weakness 
and he fainted at noon. His condition was described in the presence of  the Holy Prophet 
 and this verse was revealed about him.40 (صلى الله عليه وسلم)
Condemnation Making Wealth by Unfair Means 
Falsehood refers to how the acquisition of  wealth is forbidden by the Shari'ah, such as 
the acquisition of  wealth through usury, theft and gambling, the acquisition of  wealth 
through false oaths, false advocacy, treachery and anger, and the reward for singing. All 
this is false and unlawful. Similarly, eating one's wealth in the wrong way, that is, spending 
it in sin and disobedience is also included in it. 
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مْ بَ 
ُ

ك
َ
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ُ
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ْ
ن

َ
 41وَ ا

Do not eat up each other’s property by false means, nor approach with 
it the authorities to eat up a portion of the property of  the people 
sinfully, while you know (that you are unjust in doing so).  

The commenter says that in the verse above it is unfair to acquire one’s property by false 
means whether it be looting or snatching stealing or gambling or unfair (Haram) deeds 
or unfair things or bribery or perjury is forbidden.42 Then there is a Hadı̇t̄h narrated 
from Hazrat Abu Bakr Siddiq (R.A), the Holy Prophet said “the cursed person is who 
harms his Muslim brother or deceive with him.43 From the above, it became clear that it 
is unlawful and unfair to sue someone for illegal gain and to take him to the authorities.  
False Evidence 
Further, proof of  false evidence is that those who have access to the Authorities should 
keep in mind the command of  this verse. It was also learned that the rewards of  false 
witness and fibulas legal practice and prosecution are unlawful. 
Intercession of Prophets and Saints 
Intercession means to intercede for one's younger in the presence of  one's elder. 
Intercession does not mean persuasion through threats and pressure, nor is intercession 
done out of  fear or repression. The intercession of Allah, in particular is the truth, there 
is consensus on it and many verses of  the Qur’ān bear witness to it. The Allah Almighty 
says 

 
ؕ
نِهٖ

ْ
 Ȋَعْدِ اِذ

ْ
 مِنۢ

َّ
فِیْعٍ اِلا

َ
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َ
مْ ف

ُ
ك ُّȋَر ُ ّٰ଻ ُم

ُ
لِك
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َّ
ك

َ
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َ
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َ
لا

َ
ف

َ
  44۔ا

There is no one who could intercede before Him, except after His 
permission. That is Allah, your Lord. So, worship Him. Would you 
still pay no heed?  

The commentator describes in the response of  the above verse on the Day of Judgment 
the Holy Prophets (صلى الله عليه وسلم) the saints and the righteous and other people of  Paradise will 
recommend (Shifaat) and the leaders and masters of  these relatives will be present. 
Therefore, it is narrated from Hazrat Ubayy ibn Ka'b (R.A), that the Holy Prophet 
(PBUH) said, 

 إِمَامَ 
ُ

ت
ْ
ن

ُ
 يَوْمُ القِيَامَةِ ك

َ
ان

َ
ɠ ا

َ
رٍ  إِذ

ْ
خ

َ
؈ْفُ ف

َ
ڈِمْ، غ ِْ اعَ

َ
ف

َ
ڈُمْ وَصَاحِبَ ش َّ طِي

َ
 وَخ

َ
؈ن Ȏِيِّ

َّ
  45 .الن

“I will be the Imam, Khatib and Shafi'i of  the Prophets on the Day 
of      
  Resurrection and I am not proud of  that. 

It is narrated on the Authority of  Hazrat Abu Darda (R.A) that the Holy Prophet (صلى الله عليه وسلم) 
said 

 من أɸلِ بʋتهِ 
َ

 ʇَ- 46شفعُ الشɺيدُ ࡩʏ سبع؈ن
The intercession of  the martyr will be popular among his seventy close relatives.  
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In the light of  above Qur’ānic verses and Ahadı̇t̄h, it is clear that the intercession of  the 
saints and the prophets is true. On the Doomsday, when Allah Almighty will be angry, 
He will be pleased with Muhammad (صلى الله عليه وسلم) praise and supplication. 
The Fate of  Those who Commit Sins 
The disbelievers who deny Allah and are heedless of  the Hereafter have not traveled in 
the land to see to the end of  those who denied the messenger before them. They were 
killed for denying the apostles and now their ruined lands and the traces of  their demise 
are a lesson. 

بُوْ 
َّ

ذ
َ
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ْ

ن
َ
ى ا

ٰۤ
 ا

ٓ
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َ
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ان
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ɠ َّم

ُ
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َ۠
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ُ
ان

َ
ɠ َو ِ

ّٰ଻ ِیٰت
ٰ
  47۔ا بِا

There is no one who could intercede before Him, except after His 
permission. That is Allah, your Lord. So, worship Him. Would you 
still pay no heed?  

The author describes that one of  the meanings of  this verse is that the result of  those 
who keep on committing sins is that Allah has sealed their hearts, so much so that they 
started denying the verses of  Allah because of  their evil deeds. In this regard, a Hadı̇t̄h 
has been quoted. It is narrated on the Authority of  Numan ibn Bashir (R.A) that the 
Holy prophet (PBUH) said, so he who avoids doubts will save his religion and his 
honour, and he who falls into doubt will be caught in unlawful. Listen, every king has a 
limit to his pasture appointed by Allah Almighty are his forbidden things.48 
From the interpretation of  above mentioned verse, it is known that due to insistence on 
bad deeds, a person adopts bad beliefs. Therefore, everyone desperately needs to avoid 
evil deeds in order to be safe from apostasy. In order to avoid disbelief, one should avoid 
sins and in order to avoid sins, one should avoid skeptical things. 
Style of  Tafsı̄̇r ul Qur’ān Sayings of  Companions (Ba-Aqwal Sahaba) Wa-Tabein's 
The Companions used to interpret the Qur’ān in such a way that when they did not find 
the interpretation of  any verse of  the Qur’ān in the Holy Qur’ān nor did the Holy 
Prophet (صلى الله عليه وسلم) said anything about it in Hadı̇t̄h and Sunnah. In this case the Companions 
set their opinion based on Ijtihad. Imam Jalal-ud-Din Sayyuti quoted statement of  Imam 
Hakim about the commentary of  the Companions that the student of  Hadı̇t̄h should 
know very well that the commentary of  the Companions who are present at the time of 
the revelation of  the Holy Qur’ān is the commentary of  Imam Bukhari and Imam 
Muslim. According to him, the status of  the Hadı̇t̄h has of  Marfu.49 
Muhadith Ibn slah relates this to the reasons for the revelation of  the Qur’ānic verse. 
Matters which cannot be obtained from anyone other than the Holy Prophet (صلى الله عليه وسلم)and 
which do not involve the human intellect, Otherwise, as far as the other commentaries 
of  the Companions are concerned, which have not been attributed to you.  So, they will 
be considered Mauquf of  and will not be considered Marfu.50 Imam Ibn-e-Taymiyyah 
says when we do not find a commentary on a verse of  the Qur’ān in the Qur’ān and 
Sunnah, we should look for it from the sayings of  the Companions.51   
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Jalalud din Sayyuti in his book Tafsı̄̇r Jalalain says that out of  all the Companions, ten 
Companions became famous. Then there are more narrations from Hazrat Ali than the 
last three caliphs the Rightly Guided Caliphs. Because the three rightly guided Caliphs 
died before Hazrat Ali. Very few narrations have been narrated from Hazrat Abu Bakr 
Siddiq (R.A). Therefore, the number of  traditions I have received regarding the 
interpretation of  the Qur’ān does not exceed ten.52 When the interpretation of  the 
Qur’ān does not match with the Qur’ānic verses and the Ahadı̇t̄h of  the Holy Prophet, 
the interpretation of  the Qur’ānic verses should be explain in the light of  the sayings of  
the Companions.53 
As far as the commentary of  the tābi‘ı ̇ēn is concerned, there is a difference of  opinion 
among the scholars as to whether it is acceptable or not. Dr. Muhammad Hussain, 
Dhahbi while quoting the arguments of  religious scholars, says: 
Since the followers did not directly benefit from him, their thoughts and opinions could 
not be heard from him like the sayings of  the Companions, because they did not see the 
situation themselves when the Qur’ān was revealed. Therefore, it is not far-fetched that 
they have made a mistake in understanding the purpose. And what is not an argument 
has been taken as an argument. Above all, as the Adal of  the Companions is proved by 
the text, there is no text about the followers. According to Imam Abu Hanifa, whatever 
is narrated from the Messenger of  Allah (صلى الله عليه وسلم) is submissive, and whatever is narrated 
from the Companions, let us follows the words of  our choice. As far as Tabien words are 
concerned, they are also a man and we are human too.54 
Imam Ibn Taymiyyah, stated in this regard, when the commentary is not found in the 
Qur’ān, nor the Sunnah, nor the sayings of  the Companions, then many Imams turn to 
the sayings of  the followers. For example, Muhammad bin Ishaq narrated from Mujahid 
ibn Habar, who was a sign of Allah in the science of  commentary, that Mujahid used to 
say that he presented the Qur’ān to Abdullah ibn ‘Abbās three times from beginning to 
end. He would stop them at each verse and ask for commentary.  
According to Dr. Muhammad Hussain Dhahabi Since we see that the Imams of Tafsı̄̇r 
who have limited their books of  Tafsı̄̇r to narrations, such as Imam Ibn Jarir, etc., they 
also included in their Tafsı̄̇r not only the Hadı̇t̄hs and sayings of  the Companions but 
also the relics of  the tabien but also been given space to the Aqwal Tāb’ien. Therefore, 
it is more prudent to count the sayings of  the followers in the Tafsı̇r̄ al-Mathur.55  
Now, below, the style of  Tafsı̄̇r ul Qur’ān Ba-aqwal Sahaba and Tab’ien of  the 
commentator is presented. 
Statement of  the Vast knowledge of  Allah 
It speaks of  the great knowledge of  Allah and his awareness of  everything. The 
knowledge, that is the source of  creation the wonders of  creation and the evidences of  
monotheism. That knowledge is the basis of  the afterlife and the Day of  the judgment. 
The Allah says in the Holy Qur’ān, 
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ڈَارِ۔ َّٔ  بِال
ۢ

یْلِ وَ سَارِبٌ
َّ
فٍۭ بِال

ْ
خ

َ
وْلَ وَ مَنْ جɺََرَ بِهٖ وَ مَنْ ɸُوَ مُسْت

َ
ق

ْ
سَرَّ ال

َ
نْ ا مْ مَّ

ُ
ك

ْ
ن  56سَوَآءٌ مِّ

Alike (for Him) is he, from among you, who speak quietly, and he 
who speaks aloud, and he who hides in the night and he who walks 
out in the day. 

In the commentary of  the above verse, the commentator has narrated an incident by 
Hazrat Aslam (R.A), the slave of  Hazrat ‘Umar bin Khattab (R.A). Hazrat Aslam (R.A) 
says that Hazrat Umar bin Khattab (R.A) used to visit Madinah at night so that if  
anyone has any need, he can fulfill it. One night he was with them, as he was walking, he 
suddenly stopped at a house. A woman's voice was coming from inside saying, 
"Daughter, mix a little water to milk." The girl heard this and said, "O Mother! Don't 
you know that Hazrat Umar bin Khattab (R.A) has issued an order that no one should 
mix water to milk? The mother heard this and said Daughter! Now Hazrat Umar (R.A) 
is not seeing you, does He know that you have mixed water in milk, go and mix water in 
milk? The girl heard this and said “By Allah! I can never do this that I obey him in front 
of  him and disobey him in his absence. At that time, even though Hazrat Umar bin 
Khattab (R.A) is not looking at me, but my Lord Almighty is looking at me, I will never 
mix water in milk. Hazrat Umar Farooq (R.A) had listened to all the conversations 
between mother and daughter. When He (R.A) got information about the marriage of  
this girl, he found out that she was not married yet. So, he sent a message to the house 
of  this girl to marry his son Hazrat Asim, (R.A). So, they gladly accepted. Thus Hazrat 
Asim (R.A) married this girl and then a daughter was born to him from whom Hazrat 
Umar bin Abdul Aziz (R.A) was born.57 
Conclusion: 
A review of  the commentary of  Mufti Muhammad Qasim Qadri on “Sirat ul-Jinan fi 
Tafsı̄̇r al-Qur’ān” clearly shows that he has written the said Tafsı̄̇r fulfilling his 
circumstances, erudition and contemporary requirements. In the earlier commentaries 
the commentators would direct their commentaries in the same manner in which they 
had a personal tendency or scholarly consideration, keeping in view a particular aspect. 
But from the study of  this commentary, it is unblemished that the author has fulfilled 
all the conditions of  the commentary not only keeping in view the basic features of  the 
Qur’ān, but has also offered a solution to the modern problems arising in the current 
day. The Qur’ānic understanding, jurisprudential insight and Ijtihād power of  reasoning 
as well as the beautiful aspect of  the spiritual style of  interpretation distinguish his 
commentary from other Exegesis. In this explanation, the main subject of  the Qur’ān, 
the completion of  the religion of  Al-Islam, has been mapped out. While scientific and 
religious terms have been used for researchers, on the other hand, such a inclusive and 
easy commentary has been given that a common reader can understand, whether he 
belongs to any school of  thought or to any ancient or contemporary thought. 
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